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We have now placed our readers, we believe, in a pcigition 
trf estimate, at their true value, the pawagcs relied on by 
oto respected correspondent, Dr. Geragbly, and other 
learned advocates of the claims of liome, asestsibllshinp; the 
papal supremacy, bat which we shall find prove really 
nptbinji more than iheprecedency which we, in common with 
nearly all Frotestanl. hisioriapii and divines, admit was, in 
early times, conceded to the See of Itome. Uallnm, in 
continuation of the passage already cited, describes it 
tdus — " The nature of this primacy is, doubtless, a very 
controverted sabject. It is, however, reduced by some 
mpderate (Bonian) Catholics tolitile more than a precedency 
attached to the See of Borne in cxnscquence of its fmnda- 
tion by the chief of the Apostles, as well a« the dignity 
of tbeimperial city, A son of geiierni superintendence w,ts 
admitted as an attribute of this primacy, so that the 
Bishops of Bome were entitleil, and, indeed, 1 ived to 
remonstrate, » hen any error or irrcfiularity came to their 
laiowledge, especially in the Western Churches, a greater 
pfkrt of which had been planted by them,* and were con- 
nected, OS it were, by fliiatiun with the commoQ capital of 
theHoman Empire and of Christendom." 

We now revert to St Cyprian, from whose epistles we 
gave so many extracts in our last number (p. 1). 

In his 49:ti Epistle (Ben. ed.)," addressed to Pope Cor- 
nells, about A.D. 25 1 (and which, like all the others, is ad- 
dressed to him as /lis deaf brother Cornelius, not as his 
hbbifaihtr), treatinj; of the schismatic Novatus, one of the 
adherents of Novatian, he thus writes : — " It is he who, 
without my leave or knowledge, procured, by 2)is own in- 
trigue and management, Felicissimua, his adherent, to be 
ordained his deacon ; and, sailing hence to Borne, carried 
with him the storm he had here been raising, and there 
endeavoured in like manner to subvert the Church by 
seducing a portion of tbe people from their clergy, and by 
breaking in upon that harmony and concord wherewiib 
tbe brethren there had hitherto been united to each other. 
Xi) fioie, as Rome, in regard to her greatness, ought to have 
Hepreeedtncg of Carthage, his attempts and crimes were 
greater at Bome than at Carthage ; for there he took upon' 
him to get a bishop made accordini; to bis own mind and 
Ii}u|ig, who here presumed no farther than to procure the 
oiodioation of a deacon, &c."' 

This will enable us to understand also Cyprian's expres- 
sions in his other letters to the same Cornelius, in w hieh he 
speaks in highly complimentary language of Kome as the 
"principal see," the '^rooi and, stem' of th<; Cttihollc 
iCSiDrch," and other like esprcssions, which have been laid 
bald of and amplified by Boman^ Catholip y^iers, .as if 
t^y established sopremacy, though nothing was'iartHer 
fimra St. Cyprian's opinion, as manifesily appears by the 
wlude tenor of hjs writings. He fully admitted precedency 
tS^ privacy if you w411(though the wofd ",primacy" never 
otcnrs in St. Cyprian's genuine writings)> out sucAapri- 
jBtfif. only as the Archbuhop of York yields in the present 
d^ to the Archbisbop of Canterbury, or the See of Dublin 
to that of Armagh. 

That St. Cjrprian recognized no mptrhr authority in 
t^ See of Bome, and held firmly that his episcopal powers 
w$re not derived £rom that see, though it was tbe first or 
pnndpal see, and from its position might, in a certain 
sei^ be considered the natural centre of that unity for 
ichich he zealously laboured, is put beyond all doubt by a 
passage in the proceedings of tbe famous Council of 
Carthaee, held in September, *,». 256, at which eighty- 
fiVe bisHops of Africa, Nnmidia, and Mauritania attended 
in person, and two more by proxy, and which proceedings 
are preserved in the writings of Cyprian (see Ben. Ed. p. 
69.7-8> 

In the opening of the session of this Council, after the 
several letters which had passed between Jnbaianus and 
himself,! concemiqg the baptism of, heretics, bad been 

S St. ABguUna Mems dlttlnctlr to recogniu tliu Africa swed her 
C^rif'^A^^^T *^ Koinitn varsctsffe, aa ratRtii, tadtted, ttave been pre,- 
mmvi witlHiut evidence, from tiM local prozimltj of iucUef city, Ott- 
tbsi|r,t« the shores of Ituly. 

k Mn ii in the Oxford tditloa. 

* **PJai.^ ^uoDiam pro mattDiiudiiia txA dehaat Carthaxtnem Roma 
miKedere, illio mujora et giaviora commlssit,"— Cyp. Oper. p. l^fi, 
Bi/ft- c4^ Yeafce, 1758 l^aluzt; bere ad'is, in a note— **CaltliHj;o 
)f^|KUa Roi7i» <ipnd PUniam, Velleiam t'aterculnm, et Flornm, dives 
«Haa Bt ait Virgitioa. . . UerodtaDUs lib. 7, ait, ilUai Of>ilius, pu- 
nM freqafatis, vel mofaitadme tamtam -Komii cun< eoere. Transma- 
rlplaTiclna feRionlbua upud A. Gel lum. L 10, c 27, et apud Aui^mti- 
pani ii)*cap.lte tertlo prions eph'oise ad Eltuslam, (^lorlam, elFetlces. 
VMa SaManuiB, lib, 7, cap. IS." 

Tbe Latin word la the pa^BaJra relied on by Dr. Geniffhty, from 
Bptatltt40, ia not outer (moihe)). t»ut matrtx (ilterwlly womb), an ex- 
pn^aioD bfreo fljraratlTely nted na denoting the truiik rrou wUeh ihe 
adma or ofT-shoota promd. Dr. Qeriigliiy canilonaly translates k 
DMtnca, whi£lt la aeucaiy an Bagltsli word, *DdasiiHloaBlt«as<lie 
odiHnai lAtiQ. 

«Tbe passage to which it occnn In reference to St Peter, In the l)00lt 
ftO- "the Unity of the Chnrdii'* is proved to be sporious, and inter- 
pOakd, by not only Dr. Uma, on lh« Coimpttons of tli e Fdlhem, part 
II.',. »r 11 J; but by Baluss hiioacH; who in Ilia note on the words - Lo- 
q^itor l^omlnoa," tells at, on tbe anuiority of Laiinios, that the paa- 
■a|e la not found in the seven Vatican eudiree, and cm liis own, tliat he 
Ilidaetntwetiiy-aeTenln wliicli it was vantinir. Bot poor Bjluze died 
baftlre bia work was complete, aid tha BaDMHallaa ediuwa, while thty 
-*— 1 not alUKatiiar suppreaa Ihe note, took apoa tkeisaelvaa. In spile 



f ft, to replarejhe interpolated pasaaice In tbe text, for which the; cm 
adduce no better reason than that ibaprevlons Fi«neli editors aoi 
HsaHioa had done the aane ! Their Balveana fui a iuu , that ibey had 
fvmt »BtBetmn to «kec not a few thinfatai Batm'tmta. and that 
m«n Toiitd ima bae* chanKad If It esvM coaTeDlanHy kwf been 
^nr, la aoiaewhat instrnctive as to tlie way in wMcli writers are 
sanethneet^oeked wheEv they do not sntf tfie pnrpoaea of Itppie ' 

)*Ia tha Epiatlaar Cypriaa to JubaUnaa<Ma- 7SX heafwaksdia- 
Vt^ «< tke Cliiuclifftor A<»i«* "koldiiw the lie«i aad ropk «( v»» 



read, Cyprian thus addressed the asstobjy, in whieb it is 
stated, that in addition to the bishops, withlheir presbyters 
and deacons, a Kreatnuniber of the laity were also present : 
'• Ye have heard, my beloved colleagijc.% what my brother 
and fellow-bishop Jubaianns hath written to me, and how 
he haih ailvised with me upon the subject now before us, 
concerning the baptism of heretics. My answer hath been 
likewise read to you ; wherein I delivered the opinions 
which I bad more than once already declared agreeable to 
my sentiments — viz , that heretics coming over to the 
Church ought to lie baptised and sanctified with her holy 
biiptisra. Ye have likewise heard the reply of Jubaianus, 
which he, like a man of great modesty and true religion, 
sent to my loiter, wherein you may observe blm not only 
concurring in opinion with me, but making, moreover, 
his farther acknowledgments for the light and informatipn 
received from me. What is, therefore, now. farther incum- 
bent on U.S, is only for each of us to deliver our own senti- 
ments upon this question, and to preserve such a temper 
in them as not to take upjn us the judgfng any man, 
or (lenouucirig our anathemas against such as shalh differ 
from us. I may presume there is no one of our brethren 
who will assume to himself an eplsco/ial authority over 
those of his own order, or tu be a bishop of bishops, or 
to drive any of his brethren, by haughty menaces or lyran- 
nical compulsion, into his own persuasion ; sj'/ice every bishop 
hath equal liberty of judging and delermiiting upon any 
iiuestion which comes before him, and he can no mora be 
judged by than he can judge another. Wherefore, we 
should be all persuaded to wait for the judgment of our 
Lord Jesus Christ, from whom alone all our powers to 
goBirn His Church are derived to us, and who alone hath 
authority to call us to account for the use we make of 
them."'" 

Is'ow, holding in mind that this Council was held in tbe 
latter end of ad. 256, almost immediately after the 
letter of Cyprian to Pompeius, in which be complained 
so strongly of Pope Stephen," in relation to this very 
matter, there can be no doubt whatever that St. Cyprian, 
in speaking of one of his brethren "assuming to himself 
an episcopal authority over those of his own order, and 
attempting as a bishop of bishops to drive his brethren by 
haughty menaces and tyrannical compulsion into his own 
pei'suasion,'' meant no other than Pope Stephen himself, 
who was ihreatening, at least, to excommunicate, if he had 
not actually pronounced an excommunication against St. 
Cjprian and all who agreed with him in the disputed 
matter ;• and if so, can any one believe that St. Cyprian 
really held that the so-called supremacy of St. Peter had 
descended on Stephen as his legitimate and sole successor, 
and that be had absolute authority, by the divine right of 
Christ'sown institution, to rule over the whole Church, as 
well the shepherds as the sheep of Christ's flock ? Serious 
doubts have been, and might well be, entertained whether 
St. Cyprian ever wtote>the passage iu the 55th Epistle, on 
« hich Dr. Geragbty relies as showing that Bome was deemed 
the centre of unity ; but we are willing, for the sake of argu- 
ment, to deal with it as gennine, though in itself falling 
quite short of the object reijnired, and still more so when 
contrasted with the plain words of Cyprian himself in the 
doenments we have cited, as to the authenticity of which 
no doubt exists. Supposing that we have the \ery words 
of St. Cyprian, however, in this passage, they prove no 
more than that when writing about a matter wholly nmxm- 
nected with any question of authority, he characterized 
Bome as the principal Church, from which sacerdotal unity 
took its rise (unde unitas sacerdotalis cxorta est),' which 
migbt be referable solely to the time of its traditional 
apostolic founders, and is quite a different thing from 
saying, "by which or by whose bishops tbe unity of the 
Churchispreaerved," which is the assertion made in the pre- 
sent times as the object and characteristic of tbe supremacy 
of Itome. We think further that the immediate context 
of the passage itself shows that St. Cyprian was referring 
to the whole Church at Bome, clergy and laity ; for, after 
speaking of " the chair of St. Peter, the principal Church 
from whence sacerdotal unity sprung," he proceeds, " not 
considering thnt these were ikase Komant whose faith the 
Apostle (Paul) so much commended, and to whom, there- 
fore, such infamous betrayers of it could never be supposed 
capable of gaining a favourable access."* 

one CTinrch," even while they were in the very act of dlfTeriiut 
from Pope Stephen. Ttie words are, '* Nol autcm qnl EcclealiB uotiiy 
caput et radicam Unemns" (Oxtord ed,, p. ISi. Ben ed. >. SIS), 
wbiob tbrowa nmeli U«tol open tbe paaaaie relied on from the Wia 
Epistle above referred to, "tbe reel and matrix of Uie CatboUc 
Church." 

*• " Sopaivet at de bae Ipsa re alnttnli qnW sentianina preferaaat, 
nen)inein)udicantea.aut a Jure oominiinicatlenis eliqinm, si dtvarsaai 
senserit, araoventes. Neque enim qnisqnam nostrurn episcopum te esse 
episcopoium constituit, ant lyrannlco terrore ad obsequendlneceaalta- 
tem Csllefas suoaadlcit, qnando habeat omnls eplse pus pre lieeBUa 
libirUUe et poteatatia auaa arbitrlum preprium, Uniqoe Judtcatl ak 
alio nan p«tit quara-ixc ipee potest alterum^udicsre. Sed exapaet»< 
tnua ui^iversl indlclnm Doiuinl noalrl Jesu Chrlsli, qui unua es aolw 
habet poteatalem et praponendi noa In tcclefein son gabematlone et 
da actu noetni ladlcaudt.— Cene. Caribag. Oper. S> Cypr. p^ Cff-fc Bm. 
ed, Veuet. 1768. 

■ See oar laai nnnber, p. 2. 

* Uishop FirmHIan's letter to Cyprian, quoted in oar last namher, p. 
2, shows how 6ir Pope Stephen baddenonnced Cyprian, tat Withhow 
l.tUe ef&ct DO eithar the Aaiaa or Afriout (^urdieB. 

' Ben. ad. p. 10*. 

* St. JeroniC, ia Die preface to his }nd book of comnentarle^ in the 
Epi:il)e to the Oalatlana, layi, 'MTbe fhlth of tbe eity of Rone li 
praiaedr not beexnse tbe Romant had any other fattb than that which 
all the Charchea ol Qbriu poMSMeed, bit kecaiiae their dcvetloB and 
limpiiclty ia believing waa (nstS|r."-4«e Balgss's net* iutpOk 
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As to the passage from St. Cyprian's epistle to bis peo^ 
lie (ad plebem. No. 40, Benedictine Edition), as cited by 
)r. Geraghty, it runs as follows : — " There is one (hi 
snd one Christ; so is there but one Church and one chair, 
by the mouth of Christ, /auiu/eii on Pe'er." 

Supposing this were the accurate translation of whia 
was certainly written by St. Cyprian, there is no neces- 
sary reference in it whatever to Bome, and, to our mihds, 
& tvould only show that Cyprian was among the fatheni' 
who interpreted tlie xvi. Matthew, v. 18 (as to the roCk 
on which the Church was to be built), of the person, and' 
■ot of tbeyiifVA, of l^t. Peter; leaving, hoivever, no less 
than 44 fathers of tbe opposite opinion, as shown br ns In 
Vol. V„ p. 135. i-*^ »- • J"«"" 

II so h«ppons, however, that we have the hijh authority 
of the Benedictine Editors to show iliat Cyprian was not 
here speaking; of St. Peter at all, the passage in the Latin 
being " t;uper;)e(ro<« (Bock), Domini voce fundata,' not 
" super Pttrum (Peter), Dom. voce funiiata." All the 
old editions, and no less than seventeen ancient codices, 
thus givo the passage, as Baluze informs us in his note 
upon the words super petram,' and he goes on to tell us 
that it was Manutius (who edited the Roman edition of 
15G4, and did not scruple, as wc showed in onr lost num> 
her, p. 2, to omit from it altogether the letter to I'om- 
peius, as disparaging to the papal authority) who intro- 
duced tbe reading Pefrum, which Pameliiis retained, thottgb 
he himself bore witness that the other reading was fotmd 
in the ancient manuscripts. We care not, however, whethef 
Baluze and the Benedictine editors be right, or Manti- 
lius, inasmuch as it appears to us to be manifest that 
where there are no less than 17 old MSS. extant giving a 
different reading, nothiiig could be more unsafe than to 
assume a3 indisputable that St. Cyprian was referring at 
all to St. Petcf iu the passages in question. There is 
also much doubt of the genuineness of the quotation from 
Ihe 52nd Epistle, " when the place of Fabian, that is, of 
Peter, was vacant;" some of the MSS. omit the wbi& 
(id est locos Petri), " that is, of Peter," and BigaltloR 
says they probably crept into the text from a marginal gloss, 
arid were never written by St. Cyprian ; nor, he obseryss, 
will the sense of the author bear any other version." 

We are afraid of wearying our reailers by following up 
our examination of the works of St. Cyprian any further 
at present; but as we feel pledged to Dr. Geraghty not to 
omit any of the passages from St. Cyprian on which bs 
relied, we must again recur to this subject in a futnTO 
number. 



RELIGION OP PICTUBES.— No. U. 
Ora readers have, perlinps, not forgotten our artielt on, 
"The Religion of Pictures," in onr number for July last,- 

Tbe Clrorch of Bome is infallibl*, and can decide klL 
controversies, and expound all mysteries ; but to see tba 
perfocmeaoe of such prstensions, we an obligwl to hmi 
recourse to her pictures. 

In ths- decrees of coimcils and of popes, the Chorcb of 
Rome ia cautions. The controversy about the Imniacalat* 
Conoe]ttiea was allowed to wear itadf out through sevea 
centuries, before the infallible decree came forth. Maojr 
other qaestions axe still unsettled ; snch as, whose decisiaa 
is iuisllible ; whether saints hear our prayers or not ; and, 
lastly, whether there be fire in purgatory or not. 

Tbis lost is a question fit to kindle torments in tbe 
breasts of the living. What shall we see, and expcrisnca^ 
and feci, after we pass through tbe valley of the shadow at 
death. Awful as death is in itself, what is it comparedto 
the awful realities of tbe world of spirits, to which deatb 
itself is but the entrance? They who have experience^ 
the dreadful phantoms of fever, the whirlpool of imagina- 
tion which it creates, the awful tortures of disordered 
thought — and in such a condition have been agoniited by 
thoDghts of the fearful possibilities of suffering, in tbe pit 
seemingly open to their view — these already comprehend; 
the dread realitie* of the qaestion; as all will, so<«er or 
later. 

What, then, an tbe sufferings of the life to come? 

Can those sufferings be avoided ? 

Can those who are saved by Christ hope to escape them? 
or must tbey prepare with trembling to bear their share ia 
tortures unspeakable, which no fanmaa suffering can com- 
prebend? 

These are terrible thoughts, which Roman Catholics •(• 
made to tremble at, but for which they get no answer irM> 
the teaching of their Church, but doublings more tesriblli 
than reality itself. 

What is purgatory ? 

Is there fiae in purgatory ? 

Who can tell ? 

Certainly not the Church of Rome. 

At the Council of Florence, the Greeks, who strenooaS^ 
denied that there was any Hre in purgatory, were admitted 
to the communion of tbe Church of Rome on merely eoth 
fessing"that there is a purgatory." It is certain, tbsn^ 
that the Church of Rome admitted as true believers in 
purgatory those who denied tbe existence of fire ia tluH 
place. 

' Ben. ed. p. I3t. 

' "ConjIeietallqulamannmCyprtanltaattimsctlpslsae.'Camrabimi 
locus et cathedra sacerdotalis vacarei. Kec aaah alitid llqicaiiUS 
^atltur senaut aactoiia."— Oxford ed. p. 164,- aott. 
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The Council of Treat <!oodeinne(l those who deny that 
the guilt of temporal punishment mast be expiated either 
in this world, or hereafter in purgitory (Sess. 6, c. 3). 
And in the 25th Session the Council approved the doc- 
trine of purgatory, '' delivered by holy fathers and sacred 
councils ;' and forbad all uncertain things to be published 
or treated of (Session 25, decree of purgatory). But no- 
thing was said to make the fire of purgatory more cer- 
tain than it was at ihe time of the Council of Florence. 
We ask, can any Roman Catholic prove the fire of purga- 
tory by any General Council or decree of a pope. 

The Catechism of the Council of Trent does certainly 
support the fire of purgatory ; " those who require to be 
freed from the stains of sin, or die indebted to the divine 
justice, were purified in the fire of purgatory."' But the 
authority of this catechism is hardly sufficient to stand 
against the admission of the Council of Florence, and the 
•tudied silence of the Council of Trent. 

Either there is a fire to be dwelt in for ages by those 
who are saved by Christ, or there is not. Can the Church 
of Koine tell ? No, she cannot. Not yet, at least, until 
some future Pope shall make a decree, convicting of ignor- 
ance in the matter ail Popes before him. 

But we wander from our subject, " the Religion of Pic- 
tures." We have forgotten that what the Cbnrch of Rome 
dares not decide in her decrees, that she teaches in her 
pictures. . Let us look, then, to the " Catholic" pictures 
openly soM in this city, under the eyes of Dr. Cullen and 
his Priests, for the promotion of religious ideas and the 
excitement of religious feelings. Let us look in the picture 
shops for the practical teaching of the Church of Rome 
about purgatory. 

We have before us a print, highly coloured and beauti- 
fully executed, and of which we are assured there is a large 
sale not only in Dublin, but in Paris and New York. 

Flames there are everywhere ; flames in the fore-ground, 
flames in the back-ground, flames everywhere. If the 
picture be right, there is surely fire in purgatory. If the 
Council of Florence be right, there is not surely fire in 
purgatory. 

We are obliged to find some serious faults with this pic- 
ture. 

In the first place, we do not see a single soul there ; no- 
thing but bodies. We thought the body remained in the 
grave, and that the soul only went to purgatory. The 
picture proves us mistaken ; or else it proves how absurd 
it is fur those to paint purgatory who cannot paint sonls. 

But we further object to the way in which the bodies in 
purgatory are allowed to be represented. 

We most confess to a great dislike of immodest pic- 
tures : we mean pictures of beautiful women represented 
with their dress falling off them, in a manner calculated 
to excite sensual ideas. We hate the sight of such pic- 
tures in public exhibitions, and think it still more 
unsuitable and disgusting to see such indecent figures it^ 
what is doubtless designed to be a religious representa- 
tion of the purifying effects of purgatory. 

We remember hearing of an honest sailor, who, on 
witnessing the horrors of the slave market in New 
Orleans, exclaimed, that if the devil did not come and 
take away such notorious scoundrels as the slave dealers, 
he did not see the use of having a devil at all ! Now, if 
beautiful girls, who must be supposed to have been sin- 
ners upon earth, have not learned in purgatory to make 
a proper use of the clothes allowed them (for it seems 
from the pictures that clothing is allowed in purgatory) 
— if they do not learn to keep their clothes decently on, 
so as not to expose their nakedness, we really do not see 
the use of having a purgatory at all. We protest such 
exposure would not be tolerated among sinners upon 
earth. 

We do entreat Dr. Cullen and the priests to look to 
this, and to try and make the pictures of puryatory some- 
what more decent, and more fit for decent people to look 
at. 

Opposite the left hand there is an angel standing on a 
rock covered with unscorched grass ; this angel is taking 
out a girl in her night dress, very modestly worn, who, 
perhaps, gets out on that accoanl. 

Towards that side of the picture are two angels in a 
doud, taking out two persons out of the miserable crOTvd. 
One angel lays hold on a young woman, whose pretensions 
to deliverance we do not discover, unless it be her full 
figure and flowing hair and the graceful negligence of her 
cater clothing. Uer under clothing, we must confess, is 
decently kept on. 

The other angel is drawing up a woman with a new-born 
infant in her arms. We really do not understand this : it 
is, no doubt, a kind act of the angel ; but how does it bear 
on the du<;trines of the Church of Rome? We have 
heard of the "Limbus" for infants, but this infant is 
in the flames of purgatory. Was it baptised ? If go, what 
brought it there, before the commission of actual sin? If 
not baptised, how does it get out, and where is the angel 
taking it and its mother to ? 

Towards the upper part of the picture is the Virgin, with 
a f olden crown on her head and a child in her arms, in a 
cloud of glory. Tlic Virgin has caught up a young woman 
in a bedgown and chemise, with long golden hair, upon 
which the smell of fire has not passed, no more than it did 

• Tran.l»teiJ l)jr Rev. S. DaDOTW, FrofelMr, Jtc., Boril COllegr, 
lUynooth. Coyne, DuWin, 18M. 



on Shadrach, Meshech, and Abednego ! Truly the fire of 
this purgatory is very innocent ; perhaps to reconcile the 
Greeks to bear it. 

We suppose this picture represents purgatory on Satur- 
day, since the Virgin is there : but we cannot see the sca- 
pular on this girl, no doubt because it is under her night 
dress, just as in the famous pictiir'b of St. Anthony, the 
saint was not to be seen, because he was in his cave, where 
he ought to be. 

But we do gather that in this purgatory the young and 
pretty find great favour; the old and ugly seem to have no 
chance: perhaps to comfort those who die young and 
bring their good looks along with them. 

There is yet one feature in this picture which appears to 
us highly characteristic of the doctrines of the Church of 
Rome. 

At the top of the picture is a bleeding Iamb upon a 
sealed book or a cushion. Two angels are filling chalices 
with its flowing blood. Two other angels, one at each 
side of the picture, are pouring out chalices filled from the 
same source upon the multitude below in torments. None 
rises on whom that blood is poured/ Why should they? 
If the blood of Christ can not cleanse from all sin, I John,-!, 
7 ; if it cannot prevent the necessity of expiation by suffer- 
ing, how can it relieve from the necessity of bearing that 
suflering ? 

Three persons are represented in this picture as extri- 
cated by angels ; one as taken up by the Virgin ; five more 
as rising to her; multitudes with hands uplifted to her. 
None as relieved by Christ, although His blood be poured 
upon them ! We think the inevitable lesson of this pic- 
ture to Romanists is, that they must look to angels and 
the Virgin to relieve them from the torments of purgatory, 
and not to Christ the Saviour. 

We trust our readers will not think that we have written 
in a light or trifling spirit of this picture. It is they who 
make such pictures, and they who permit the public sale of 
them, who trifle with this subject, which is truly awful, if 
it be not simply ridiculous. 

We cannot look upon this picture without thinking of 
Elijah, as he mocked the worshippers of Baal. 

We cannot but hold those responsible who permit the 
cuxoilation of pictures which are derogatory to that blood 
of Christ whicli was shed for sinners — that blood which in- 
volves the awful condemnation of all who reject so great sal- 
vation or who teach men to look for any other refuge, and 
which cleanses from all tin those who troly repent and 
believe in Him. 

We shall return to " The Religion of Pictures" again. 

♦ 

VALENTIANS ENCHANTED CIRCLE. 
Some of our readers may, perhaps, he carious to know 
what this means ; we shall, therefore, endeavouj to explain 
it>to them as briefly as the importance bf the fact^ which 
it expresses will allow. 

The dogma of the Infallibility of the Church is, as every 
one knows, one of the fundamental questions at issue be- 
tween the Church of Rome and the iiefonned Churches. 
By ''the Church" is meant, according to Bellarmine's 
definition,* the society of professing Christians which ac- 
knowledges the Bishop of Rome as its visible head and 
supreme ruler. By the " infallibility'' of that Church is 
meant, not only that it never has erred and never can 
err in matters relating to faith and morals, hut that it is 
invested by divine appointment with the indefeasible right 
and power to decide wtth infallible correctness all ques- 
tions and controversies concerning faith and morals that 
may arise. Or, to state the same thing a little more ex- 
plicitly, there resides in the Church of Rome, in virtue of 
her divine constitution, a visible, living, perpetual Tribu- 
nal, or Judge, whose inherent right and proper function 
it is to decide infallibly what the Rule of Faith is ; to inter- 
pret infallibly the word of God, whether contained in 
Scripture or Tradition ; to decide all controversies that 
may arise respecting the interpretation of that Divine 
Word ; and to settle all other disputes whatsoever concern- 
ing questions of faith and morals : her judgment in all 
such cases being unerring and final. 

From what has just been said it is plain that the in- 
fallibility of the Church is one of the vital doctrines of 
the Romish faith. We might, of course, expect that the 
theory, at least, of this infallibility should be accurately 
settled, and that no difference of opinion should exist 
amongst Romish divines themselves on that point. Our 
lay Roman Catholic readers are, doubtless, under the im- 
pression that the whole question has been settled long 
ago, and that it is only turbulent and captious Protes- 
tants who can possibly entertain any doubts about it. 
It is, however, a fact, and one, moreover, admitted by 
Dr. Newman' himself, when his pen was free to express 
the convictions of his judgment, that the dogma of in- 
fallibility is, even in its theory, defective in two capital 
points ; First, Romish divines have never been able to 
show how it may be certainly knoivn that the Church is 
infallible ; and, secondly, they are not agreed among 
themselves as to where the gift resides, supposing it to 
have been vouchsafed. It has never been agreed upon 
who or what is the infallible judge or tribunal ; and it 
has never been, and never can be, shown how we are to be 
infallibly certain that there >• any such infallible tribunal 

* Bellann. de Cone, mnd Eccl. Lib. Ul., e. >., { 9. 
» Newmui, Proph. Off. of Cborcb, p. 148. 



or judge at alL The latter of these points, we repeat, 
never has been and never can be shown. In attempting 
to establish it, Roman Catholic divines have involved 
themselves in a logical circle from which they have never 
been able to escape. To reason in a circle is to arrive at 
a desired conclusion by taking for granted in the premises 
the very thing which it is sought to prove by them. 
This sophism is called a vicious circle, or a petitio prin- 
cipii («.«., begging the question). Now, the vicious circle, 
by which Romish divines endeavour to prove that the 
Church is infallible is the " enchanted circle" men- 
tioned above. It is called Valentian's enchanted circle, 
from the name of a celebrated Romish divine, who, when 
the sophistry was first pointed out, endeavoured to evade 
it by all manner of shifts ; but in vain ; he could not 
escape from the circle, which, like that drawu by an 
enchanter, kept him firmly fixed within it. 

Let us now look at this famous circle itself. The 
question is, what infallible proof have we that the Church 
is infallible ? Romish divines answer it by referring to 
such pa.5sage3 of Scripture as the following :^Matt. xvi. 
18 — " Upon this rock I will build My Church, and the gates 
of hell shall not prevail against it." Matt, xxviii. 20 — 
" Behold, I am with you all days, even to the consumma- 
tion of the world." John xiv. 16, 17—" And I will ask 
the Father, and He shall give you another Paraclete, 
that He may abide with you for ever, the Spirit of 
Truth ... He shall abide with you, and shall be in 
you."' 1 Tim. ill. 14 — "The house of God, which is 
the Church of the Uving God, the pillar and ground of 
the truth." These and kindred passages are the Scrip- 
ture proof adduced. But the further question at once 
arises, how are we to know with certainty that the gift 
of Infallibility is actually conveyed in these passages? 
There are but two possible answers to this question, 
either that the Church infallibly pronounces that such 
is their meaning, or that the passages themselves are so 
plain that they carry this meaning on their very face. 
The first answer is the vicious circle above described. The 
Church is infallible, because the Scriptures testify that 
she is so ; the Scriptures testify thij, because the Church 
infallibly declares that such is their meaning. Hera 
the very point to be proved— viz., the infallibility of the 
Church — is already assumed. Or, to put the same thing 
in a slightly difierent form : — the Scriptures, according to 
Romish principles, derive all their authority from the in- 
fallible testimony which the Church bears to them; 
without her infallible guidance we can neither know 
what «■» Scripture, nor interpret it when it is known. 
To make use, then, of the Scriptures, in order to prove 
the infallibility of the Church, from which infallibilitj 
they derive all their own authority, and on whose ia- 
terpretatioj^the^ depend for their real meaning, iii 
plainly arguing w a circle ; it is a palpable begging of 
the question ; it is assiuning the infallibility of our 
guide, and by means of that assumption proceeding to 
prove it. 

Valentian and all other Romish controversial writers 
since his time have struggled hard to escape from this 
fatal circle. In our own day. Dr. Wiseman and Profes- 
sor Perrone endeavour to slip out of it by asserting that 
Scripture is employed in the argument, not as an inspired 
document at all, but merely as an ancient authentic 
record. But they forget that the very authenticity of 
the Scriptures, apart from their inspiration, depends, 
according to their own principles, on the infallible testi- 
mony of the Church ; and that, moreover, on their own 
principles also we are utterly incompetent to interpret and 
ascertain the true meaning of this ancient record, except 
by the aid of the infallible guide, the existence of whidi 
is the very thing to be proved. 

Akin to this is the explanation given by Dr. Milner, 
and which he borrows from some of the older Romish con- 
troversiaUsts. He says, " I believe the Catholic Church, 
and, therefore, everything which she teaches, upon the 
motives of credibility, namely, her unity, sanctity, 4c., 
which accompany her. Now, among other things which 
she teaches me is this, that a certain book, which she has 
always kept carefully in her possession, called the Scrip- 
tures, is the inspired word of God. Examming this hook, 
among many things hard to be understood, I find several 
thiuKS very easy and clear [Scripture always is so when 
the Romish argument requires it; otherwise, it is in the 
highest degree difficult and obscure], particularly those 
which regard the Church herself, viz., that she is founded 
on a rock, against which the gates of hell shall not prevails 
that Christ will remain with her for ever ; and that Hit 
Holy Spirit shall teach her all the truth ; finally, that she 
U the pillar and foundation of truth. These divine testi- 
monies confirm and increase my veneration for and my 
confidence in the Church, which Church, however, I had 
learnt to revere and believe before I opened the Scriptures." 
It is hardly necessary to point out how utterly futile is this 
attempt to escape from the enchanted circle. Dr. Milner 
dignifies it with the title of an analysis of bis faith. If he 
really believed it to be a soimd argument, it certainly does 
not raise our opinion of his logical acumen. 

In the first sentence of the above passage. Dr. Milner 
tells us that " be believes in the Catholic Church, 
and therefore everything which she teaches, upon 
the motives of cbedibiutt." Now, we ask in what 
sense did he believe the Catholic Church on these 
motives t Was he only convinced in a general way 



